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THE APPLICATION OF JASPERS TO CONCEPTS OF NUCLEAR PHYSICS AND
TO NEUROLINGUISTIC EFFORTS AT DERIVING CONSCIOUSNESS FROM THE
UNCONSCIOUS (10-30-2005)

1.

Wha is attempted here is the application of JaspersO experience in clinica
psychopdahology to general thoughttrendstoday. Jaspers applied his experience and his
systematic way of thinking to the trendsof his day, and they are equdly relevant today.
His systematic reasoning maintains a toehold in what is condant in redlity. Otherwise he
would have been atype of pdient rather than therapist. His therapeutic reputationis one
reason heremainsrelevant. Another reason heremainsrelevant is that we are still dealing
with forms of thinking when thinking out of the unmnsious such thinking from the
unoongiousis pat are his specialty. Reality-toeholds can easily be log especialy when
theunongiousside of constiousessis assodated with nudear neurolinguistic jargonas
a programming techniqueto hide stretches of theimaginaion. As when Jasperswas alive
afew decades ago, the search for the derivation of humankind® subgance continues on
the other side of congiiousiess, e.g. C. G. Jung® unmnious constructions-and the
content remains theory in imaged form. Educated guesses become more dangeous
because presented by academicsQdissertationstha indudea special languayetha implies
that the unity of nature can anticipae knowledge in some certain degree of probability.
Some poor prindple of redudionism is gahered from nudear physcs and applied to an
immaterialized hopefor the more exact measurement of the area between constiousiess
and unongiousess, the timeless/'spaceless turn around unity tha suppogdly creates
CONTioUSNESS.
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Two examples of nudear physc@ quantum language can be mentioned: oneof many is
found voiced by Stuat Hameroff@ Qunoongious quantum informationO (Joumd of
congiousness studies, jcs-onling), and the other is a new gaed colony of condrudivists
being formed with the title of GCongrudtivist FoundadionO The Editor of the latter lists
ten QondrudtivistOperspectives (what | call lingustic blocs singing in different octaves)
and my application of Jaspers here applies also to a few if not several of those
QondrudivistOviews, but demongrating this specifically will have to be consdered on
anothe page Only jcsonline will be looked at here. References to PNAS EEG
(proceedings of the nationd academy of sciences and electroencephdography) and EPR
(Eingein-Podolsky-Rosen thought expeiment) seem to be used as a maxim by
implication if an application to the unonscious can be made But due to the lack of
content it remains inexplicable. A quoe from Jaspers applies here, GFormal
undestanding of symbolsEc an only reach as far as an aesthetic appreciation, the special
excitation of feeling by a tentative play with exotic material, while the true seriousess of
reality is lacking. Symbolic knowledge amounts to more than thinking in imagesQ
(General Psychopahology p. 333 U. of Chicago Press 1963) An example of an
excitation of feeling is the play Mr. Hameroff makes of identifying the EPR experiment
to an unoongiousconscious event, and tha premise is spun into an anticipated total



cognition, i.e., the origin of congiouness. Jaspers refers to this sort of thinking as
Qgientifically indéfengble and philosophically irresponsgbleQ (Philosophical Faith and
Revelation, Colling London,1967,p. 173) Thephilosophically respongble way isto see
the symbolic or metaphoiic significance, and as relevant to knowedge already acquired
such as the abundance of natural phenomeng namely, tha we undestand that decision
making aims at a direction or god, and the seriousness of it is whether one undestands
decisionscan be restrained by the undestood limits of immanent transcendence and can
be qudified by a learned ignorance attributable to a historical vertical Transcendence.
Does one make decisionsaways with some degree of functiond uncertainty, or can one
assume that the decisionsare determined by an established but unity of naure (generally
meaning wha is populr, appealing, and acceptable) revealed to each individud through
theunmngious(such asthe condrudivism of Jung). Themisuse of nudear symbols can
result in metaphotic thinking being reduced to Qifinite cognosibilities in unddineble
horizons turn[ed] into absolute BeingO (Ibid. p.173) While spesking in the frame of
reference of symbols (cipheas) of immanence, in paticular symbols used in naural
studies, Jaspers findsHeisenberg@® clear and thoughftul writingsingrudive. Why? (1bid.
p.172)
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It seems tha only in dogma does one escape ambiguity, either in a commitment to
congious authority, or commitment to suspenson as such, or commitment to solipsst
autononous congructionism. In science in the ultimate sense of an ablute unity
comprehended, ambiguity of phenomenais unavoidable. Jaspers continues the evaluaion
of Heisenbag® clarity and thoughfulness by adding tha Heisenbeg considers G
unified scientific picture of matter [note the word OnatterOis not Qife(-G.W.] as already
achieved in prindple@® (Ibid. p.172) In prindiple we never escape limitations There is
aways a spin-factor reaction to action, and inaction to transaction, that simultaneousto
transcending there is a descending to the push-off platform. The antinomies are
unavoideble in reasoning and it is wha@ invdved with JaspersQultimate situaions that
oned education is boughtat the expense of another@ ignorance, or comfort at someone3
discomfort, and we can illuminate for ourselves the resulting guilt in the decisions to
blameEf acts. Or, one® argument based on prestigious jargon gans strength by the
number of those beguiled by it measured by the degree of unambiguity that setsin.
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The PNAS EEG studies are incondusve because the spin in direction of knowedgeis
not quite equd to the spin of what is unknowsbleN to use EPR metaphoiically. Here
wee referring to learned ignotance, i.e. the more we know the more we know we don®
know. When that learned-ignorance is forgatten in prindple, searches for knowedgeN
e.g. in mystic cultures--continues if one@® own persond introgpection yields nothing
tangible to measure. Corporea certainty, reality, is searched for elsewhere in definite
entities located in outer time and space. The references for Jaspers thinking is primarily
based on his treatment of the ciphas of immanence and ciphas of naure where he
addresses the way scientists conceive of the unity of naure, and the significance of
Heisenbeg@ contributionsand the dangasit offers if dogmetized. (1bid. pp. 170-174)



2.

With regard to the scientific search for the derivation of constiousiess by consciousess
through unmngiousess, wha we are dealing here with is something immeasurable in
practice, and JaspersOquestion, which proceeds from Heisenbeg® ingructive comments,
fillsthevoid of uncongiousess: Osit tha thedifficulties are theoretically soluble, if not
by the means available to present-day mathematicsN or is the task inoluble in prindple,
either because it is endless or because a leap, unsurmountable by quantitative derivation,
lies in the matter itself?0Tha question remains applicable no less now then when he
uttered it. When researchers meet the quantitatively QunsurmountbleOan easy perversion
tendency sets in, and the momentum continues grasping and findly finding the whole
beyond coniousess. The uncongiousbecomes the unifying artifact.

2.1

We condude this short critique of the impossibility of theoretical pefection in
congiousess by holding fast to the need to remember Qhe limits of modean natural
scienceQ(Ibid. p. 173)to avoid inappropriate cantilevering (overshooing) in the quest for
unity by providing monagtic institutions (whether religiousor tax-suppoted secular) for
mystics where measurements are impractical and an emphasis on qudity escapes fiscal
unaccounibility. Now, to where therubbe meetsthe road.

3.

We begin with his PART V of Genea Psychopahology where Jaspers congders the
soda and historical aspects of psychoses and persondity disorders. There is a normal
thread in the manifestations of the abnomal psyche, i.e., humankind, unlike animals, is
free to make mistakes, and in that sense mankind is (s it were QickQ at themercy of free
choice.0 (761) Tha proneness to ill choices shows up in the application of somatic
medical techniques and epistemological errors. [t@ manifested in the amateurish
quantum-somatic-medical-mechanic@ comment to a paient; tha the state of the art
guantum mechanical appaatus has reveaed bad news and good news; the bad news is
tha you have termind cancer, and the goodnews is tha the derivation of consciousess
has been foundwhich is essentially bad too for onecan now know an immortal truth: tha
there@ no such thing asimmortality. Or the physcian can lean toward learned ignorance,
comprehending the limits of knowledge and the unpredictable and immeasurable
uniqueness of the human spirit, and ask the paient, when appropriate, QVould you like to
have usadd you to our non-denominaiond physciangprayer list?0

4.

The bridge beween psychopahology and nomal patheiic migudgnents is as misty as
the Golden Gate Bridge is often foggy. Jaspers begins PART V at the conduson of
PART IV where he cites a clear example of how basic concepts are @Qhemselves in
question and ther limitations condantly feltQ-demongrating by case history
(Betzendahl@ biographical study of a paient) how mental states can be unnofced dueto
the impressiveness or beauty of one® captivating peformance in sodety. The last
paagraph of PART IV amount to a reminda tha a previous diagnoss of classic



schizophrenia can easily be changed to a complex persondity-development. So, we can
take it on at least textbookauthority thet thelineis fine between persondity disorders and
pahology when we look at the psychein sodety and historyN near or far.

5.

It amog seems incohgent to move from biographical case histories to the totally
groundkess or empirically void area of the unamnsious but tha is wha Jaspers does as
he moves objectively as possible into displaying abnomal-psyche examplesN from
current sodety and history for him, but more historical for us now. He examines C. G.
Jung® Qrollective unongiousOand shows how easy it is to dip into therapeutic error.
The error is the presumption tha a collective constiousess is revealed, and as the
biologically restrained basis for human potentiaities. Jaspers does not need to show
anything more than the content-less-ness or presumptuoushess of soda uncon<iousness;
but | interject here that Jung spokethe popular and appealing Freudian language on one
hand, and on the other, tha the universal life urge, progressed and became desexudized
in the course of human GevolutionQ and that it cannotbe reconverted into sexud energy.
Jung®@progressivism stanch here is unavoidable.

4.

In Chgpter V. MEANINGFUL CONNECTIONS Jaspers continues ideas about
meaningful psychic connections and the pat tha the interpretation of symbols plays in
pahology. Here he refers to Jung as an interpreter of symbols within the frame of
reference that sees the symbol as a Qarrier of a comprehensive meaning, the bearer of an
immanent transcendenceQ Here immanent transcendence means dogrra. Jung thinks of
collective uncongious as the bearer of something comprehendible and dependable. The
Qarrier of meanings that have a personal validity, springing from the person’s life-
historyEO becomes for Jungthe Qrersond unconscious) Jaspers points out that the only
thing that can come from the unconsciousis a Gpecial excitation of feeling by atentative
play with exotic material, while the true serioushess of redlity is lackingO And
(psychological undestanding moves among perilous ambiguitiesQ  Jaspers then shows
how there can be movement or extenson of Jung® thought structures to thought
structures with more podic ingiration. (Gen. Psych. Pp. 332-333) For example he
mentions @he eminent Indologist, H. ZimmerOand how he speaks of the magical, soul-
guiding fundion of Jung®teaching. Zimmer is quoted as saying Jung® system, formed
from theunmnsious Ghas discovered in the underworld of our being the eternd source,
the andent murmurings<® The significance of this reference to Jung® interpretation of
symbols out of theunmngiousis thelack of something historical and empirical, nothing
firmament in the mystical fundament. The empirical is limited to the interpretation of
symbols, i.e., the interpretation becomes the empirical by a step back from the symbol. It
is sequential then tha there should be a ddayed braking for imaginaion unde
momentum, tha reason should overrun into mysticism and then in turn is made historical
by some conaete historical persond daa, thoughforgeting tha the historical mystic is
mystical semiotic data and not real empirical data. The same sort of overrunning is
occurring today. (Ibid. p. 334)



5.

The tentative play aroundthe uncmongious as the source of consciousess can be found
today in plumage displayed in some podic artistic use of nudear-quantum-physcs
symbols. It can be found in recent discussions by John McCrone Neil Sims, Stuat
Hameroff, and a few others known to the Karl Jaspers Forum (see jcs-onling). The
discussion recently indudes some meaningful critiquing by Phillip Benjamin.

Benjamin points out tha out of the unanscious(thoughtalked aboutin quantum theory
and mechanical terms in which uncertainty regarding measurement is involved) there® a
congious movement near enough to mysticism to be serioudy questioned. Tha
movement indudes more the search rather than a search for natural unity--specificaly the
derivation of coniousess. Tha direction of research dips off something dubiousmade
out of uncertainty in matter, a conjured misapplication of nudear physc@ limitationsin
measuring is taken as something unanscious but symbolic enoughto be genuflecting
before wha@ seen as Eastern mysticism.

The fine line between dubious and the practicality of quantum measuring is similar to
Jung® collective unmngiousness and pasond unongiousiess. Wha we have is
linguistic play, the immanent-transcendental use of terms. In the hiatus void of quantum
measurement, uncertainty/uncongiouscertainty/congiousness, in immanent circularity,
in the breakdown at some unknown cul-de-sac, constiousiess occurs. The Eingein-
Podolsky-Rosen symbol (EPR) for a thoughtexperiment soundslike physcs, and as an
imagined image lookslike physcs, (even makes room for the effect of unconstiousess
more than congiousess on the experiment) and by some self referential semiotic noise
sounds like physcs, al somehow connested coherently by OmicrotubulesQ But as
Benjamin asks; QHow is this of any relevance to brain fundions? Why bring EPR into the
brain at all? Science has yet to explain what a phoon is, before fully explaining EPRO
anditsroll in thederivation of congiousess.

6.

So, Jaspers critique of Jung® condructivism out of the uncngious (and Zimmer@
finding similarities within a private interpretation of Eastern traditiong is applicable here
now as then. Benjamin seesit clearly when he points at Mr. Hameroff@ (anesthesiologist,
assodate of Arizona State U.) search for a bit of historical and cultural orchestrated
leadership in today@ (pog-modenOromantic search in blushing Eastern personages.
Benjamin sees an obviouspreference againg the search in the West for the search in the
East. So, the trend of severa decadesN sense Jaspers--continues today duein pat to
complexity of the unseen uncngiousforces, Qhe nameless powersOJaspers made clear
in Man in Modan Age and in The Perennia Scope of Philosophy, Chapter Five
CPhilosophy and  Anti-philosophyO  The trend is currently seen like in the
neuroscientistsOConference at Johns Hopkins Medical Center with Dalai Lama as the
keynote speaker. Benjamin correctly points out the circularity of reasoning in this trend,
as had Jaspers. Jaspers shows that the difficult-to-name powers (Ghameless powersQ are
bent onfindingin another culture what is assumed notto befoundin one® own. We have
to examine the reasons for this aberration, this loss of respect for one3 culture. If an



anesthesiologist is looking for some subditute for chemical anesthesia, tha is onething,
butwha does pain-control have to do with the derivation of humankind@® coniousess?
That isnotafacetiousquestion.

7.

One finds the same sort of romantic search in the populr work entitled Orhe Dancing
Wu Li MastersOby Gary Zukav. 1t@ a descriptive and hdpful work onwhat is current in
physcs. But the implication that undestanding new physcs depends on some concepts
from some romanticized spatial or temporal geographic cultural center was not hdpful to
me. As a matter of fact, it was a distraction, for the necessary concepts were already
ingilled in me through biblical influences, including my Grandrmothe®@ effort at
entertainment when sheloopal a string througha large multi colorful button, swungit in
a twigting fashion, and pulled from each end; the phenomena (induding the variable
hum) was impressively fascinaing, and descriptive of life@ dependency on goad
healthful inherited conditutions dispostions and prope acquiescence to tradition.

8.

The search for something congant in tradition and history is not only good
anthropological science it also involves the science of psychology. But thoe studies
should not be short circuited by the view tha humankind® history, early or late, is
preconditioned by some view of immanent transcendental progression from an assumed
source and tha variation in potentia is an aborigind aberration of uncnTiousess into
congiousness seen now by post-modanOacademics. Wha we have not arrived at here
istheimportance of tradition and history from a critiqueof pure consciousand empirical

perspective, both in contributing to abnomality as well as nommality. That is the other
two endsof the simple yin-yang string appaatus On onehand we have tradition and on
the othe we have inhaitance strung throughout history, and when the spinning
momentarily stopswe can see a congant formula but not the dynamic content. | inhait
my grandrmother@ string and button-experiment (but start anew with another button and
string which is the extent of any radical condructionism involved) and the traditiond
performance too is inheited, and to some degree the historic memory and the hard to
measure difference between inheitance and tradition (history), thoughundear, it remains
practical and fundiond. Jung® collective unmnsciousis suppo® to arise as something
universally human and can appear at any time in symbolic form such as in dreams or
even in psychoses tha can lead to universal changes. But, the question remains is it
something biological and personally immanent only or is it historical and traditiond?
Jaspers (Gen. Psych. P. 709) sees as valid the statement that Gacquired propaties are not
inhaitedO Tradition and the history of tradition are acquired but do not imply
acquiescence to traditiond or historical inditutiondism. Nor does tradition® history
require that each individud start anew condrudivisticaly by ignoiing the most ancient
tradition of oneto-one communication. (Jung@ or any other sodid anamnesisN case
historyN is not to be minimized, for one person® biographical shoes mugt be walked in,

and one peson® unusid home environment and resultant effort at coping may require
temporary congructivism-like props and there should be at least hdf-way gaed
communities for them where the suppression of early or recent experiencesis tolerated by
thegroupsspirit. But these communities should berecognized for what they are.)



8.1

So neurolinguistic symbols (jargon) are notinheitable but stand potentialy, traditiondly,
as acquirable ideologies with a fascinaion and acquiescence that can work like surrogae
fillersfor the historical voids such asin radical condrudtivism (voidsfilled by references
to relatively indgnificant historical personages like Vico and Anaximander and efforts to
portray Karl Jaspers as a GCongructivistQ.

8.2
That acquired propeaties are na inheaited, Jaspers says,

Qnake(s) void al those statements about pre-historic or historical acquisition of
such symbols, which rise again out of the unconiouswithouttradition. But if the
collective unmngtious were only the biological basis of human potentiaities as
they evolve historically, when looking for what is universally human in our
compaison of the myths and symbols of all people, we would have to ignore the
historical element, which it would be impossible to do. Something tha is
unhistorical yet universally human cannotbe grasped in terms of content but only
in apurely formal way. If we go beyondthat our concepts get confusedN as isthe
assertion that landscape and climate affect psychic characteristics and deeply
determine the nature of the local inhéabitants in al tha they say and do; for
example make an Indian psyche in every American. E Hereditary propaties can
remain domant if no appropriate stimuli in the environment arise, but they will
come to light agan later after many generationswhen the environment summons
them to fundion. In heeditary connetions nothing is Qorgotten® What is
foundal in history on the other hand requires a tradition to hand it on and a
continuousappropriation of it by a newly awakened coniousess. We are wha
we have become as human bengs because of the actud historical basis tha has
been laid once for al, which is exactly wha it is and no other and which is not
something universally human. But wha is given historically can belogt; it can be
forgotten when thetradition perishes and the later generationshave no accessto it
throughany remaining traces of its records and works. Fundionsbecome dormant
throughnonusage and may perhgps come alive agan in psychoses and dreams.
But historical contents can be truly forgotten and can only be acquired through
fresh contact with an actud tradition. At al times there are certain possibilities of
human life which become buried but the ways in which they can be resuscitated
differ radically according to whether they are matters for heredity or tradition. In
matters that bdongto tradition an absolute forgetting can undoubedly occur and
there can bean irrevocable loss of historical continuity.O(Gen. Psych. p. 710)

Fundions can become domant like in conditutiond inheaitance, such as in the case of
deaf mutes, and here tradition can lead to excellence, and this is an example of how
resuscitation can differ radically. Traditiond communication can accommodae inherited
abnomalities to affect the manifestation of the human wholeness.



9.

Further related consderations Deaf and mute remain at level of idiocy withoutinherited
property, but throughcommunicated tradition can excel; the significance of pan, natura
(batle amputations without anesthetics) and neuroleptic drugs Neurology and
psychopahology, applied basic concepts of Brain, Brain Process, localization, neuro-
mechanism, neuropahic families, trandation and application of neurological viewpoints
and basic conceptsinto performance psychologyE



